In their discussion of the phrase 1in077rn M7 "t-l in Amos 4:13, F. I. 
The unspoken assumption that implicitly underlies this repeated focus on God's testing the heart is that when God wants to know what is in a particular human being's mind, God cannot sense it, but must deduce it. Moreover, the details of an individual's secret thoughts are not at question in these passages but the nature or moral character of the person. Except for one occasion, Jer 20:12 (to which we shall return), God is never described as seeing or hearing (and certainly not "reading") what is in the heart. Rather, the standard biblical imagery describing God's awareness of human thought depicts God as examining it from the outside, not comprehending it directly. Like a technician with a lump of ore, God puts it to the fire to discover what it is made of and to remove its dross. The purposes of the writer decide whether the testing aspect of this process (lnm/•tn) or the purification aspect (9:s) is emphasized. Either choice implies that God's access to human thoughts is indirect only. This process of testing is familiar to us in the Bible also with the verb ,ro, "test, try," which has no technological application. The name Massah, from this root, for a site on the Israelites' desert itinerary, immortalizes their testing of God's powers. As Ps 78:18-19 describes it, "They tested God in their hearts The most familiar example of this process of probing the mind by creating an external context that demands a choice of actions is God's testing of Abraham in the story of the binding of Isaac in Genesis 22. Later readings of this story, under the assumption that God's omniscience extends both to the mind and to the future, have had to make the test a more complicated one than it is presented to be in Genesis.12 If the biblical story is taken at face value, however, God does not probe Abraham's beliefs and feelings by direct apprehension, but sets up an external situation whose outcome reveals them. Genesis 22:12 confirms this interpretation: "Do not raise your hand against the boy, do nothing to him! For now I know ['nrrn ,r7 With the possible exception of Jer 20:12, then, all of the biblical evidence we have seen so far suggests that there is a limit to God's omniscience. God's power of understanding may be extraordinary, but God's power of observation is limited to externals. The "words" of thought that are spoken silently within the mind23 are not accessible to God; when God wishes to search these out he must devise a test to create an external result that will reveal them.
There are, to be sure, some stronger expressions suggesting that the bibli- Here, then, we have two cases where characters conceal their true thoughts, amusement, and doubt, behind a facade of acceptance. Yet what is carefully kept internal (1z9/FTZp) is immediately evident to God, without testing or "refining." Narrative texts, then, as opposed to those texts which address God's knowledge of the heart directly, permit the assumption that God can indeed "read" minds. To pursue this line of inquiry, let us look at the various biblical occurrences of words formulated only "in the heart."
We that the utterance was internal seems to be intended to emphasize that the thought was a negative one which the thinker was hoping to conceal. We see the same effect several more times in narrative texts. In Gen 27:41, Esau says "in his heart 33 Genesis Rabbah 67:8 observes that speaking "to" the heart indicates control over it and that speaking "in" the heart indicates yielding to its control. The observation that speaking "in" the heart is reprehensible and "to" the heart is innocent does generally hold true for the Bible. 34 The immediate obviation of Haman's mental usurpation of the king's position, which is otherwise reserved for thoughts directed against God, is to be regarded as another example of the motif of God being at work behind the scenes in the book of Esther. biblical idiom, a heart that is "hard" is not cruel, as in English-merely ineffective.) Again, it is God who keeps Absalom and his supporters (2 Sam 17:14) from realizing, as they otherwise would have, that Ahitophel's advice is better than Hushai's. Similarly, but on a grander scale, the purpose of "fattening" the Israelites' hearts in Isaiah 6 is to make their minds so sluggish as to prevent them from figuring out how to save themselves from the punishment God has ordained for them. By contrast, God gives Solomon a wise heart (1 Kgs 3:12) and puts wisdom and the ability to instruct into the hearts of Bezalel and Oholiab (Exod 35:34-35).36 In 1 Sam 10:26, God "touches" the hearts of r'n, (NJPSV "upstanding men," by contrast with '~r': '4a in v. 27), so that they follow Saul.
In all of these cases, God affects the functions of the mind in some apparently supernatural or at least paranormal way. God's more usual way of affecting the workings of the heart is indirect, however. At its baldest, God's gift of wisdom means that a heart of unchanged ability works better because it has better information with which to work. The opposite is of course also true. God can simply lie and thus permit a false perspective of reality to interfere with the workings of a mind whose intrinsic capacity God has not disturbed. Thus, falsehoods innocently proclaimed by prophets speaking at God's instigation were to lead Ahab to his death at Ramoth-Gilead (1 Kgs 22:20-23), and laws that were not good were given to Israel in the desert, in the guise of a way of life designed for their benefit, in order to lead them into ultimate disaster (Ezek 20:25). On this level, no psychic powers are necessary. But in the cases where we are simply told that God has affected the workings of the mind but are not told the details of this process, our assumption must again be that God somehow has direct access, if not to the contents of the mind, at least to its workings. The "writing" of God's teaching upon the heart in Jer 31:31-34, despite its superficial resemblance to our "reading" the mind, is really an opposite process. The writing does not provide the script of one's thoughts (as "reading" the mind would provide a transcript of them) but instead serves as the instruction-set that determines how one can think-"firmware" in computer jargon. Even in Jeremiah's vision of the future, God could be assured that our thoughts would never leave the proper channels, but God would not necessarily know exactly what they were.
What is the origin of the narrative impulse to extend God's omniscience to the realm of human thought? For the beginning of an answer to this question, let us turn to the story of Sodom and Gomorrah, and specifically to God's soliloquy in Gen 18:21, "Let me go down and see whether they have really acted as in the outcry which has come to me, and if not, I want to know about it." We know 36 It is no coincidence that all three men were given this wisdom to permit them to construct the tabernacle and the Temple (1 Kgs 5:26 makes it clear that Solomon's wisdom was meant for this purpose as well).
